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PREFACE.

HIS volume appears in answer to the question,

frequently asked, for a book setting forth in
simple style the main characteristics of the
Lutheran Church. It aims to promote the in-
terests and progress of the whole Church, with-
out regard to divisions or parties. Accordingly,
the doctrines, usages, spirit, and life, of the
Lutheran Church, are here set forth in such large
outlines,as are common to all synods, branches,
and sections. Never was there a time so full of
promise and opportunity for our Church as the
present. And on every side she is rising to the
occasion. This great Lutheran awakening extends
to all classes. Our young people have caught it,
and are moving forward with enthusiasm. How
timely and important, then, that every member
be intelligently informed as to the distinctive
glories of the Church of his love and pride!

To this end we send forth this little volume,
trusting that it may contribute toward one, great,
undivided Evangelical Lutheran Church—that the
Ecclesiastical Mother of Protestantism may be
for America what she has been and is for the

world.

J. B. R.
New York, June 28th, 1893.



Preface to Third Edition.

HE call for a third edition of “The Lutheran
Manual,” in the brief period since its issue
last fall, is the most conclusive proof of the need
and timeliness of just such a volume. It aims to
give in simple, popular style, an epitome of the
doctrines, history, usages, and distinctive traits
of the Evangelical Lutheran Church, that its
members may be quickened in Church loyalty
and love. It represents no narrow party, or one-
sided phase, but sets forth an historic, universal
Lutheran Church—those large features common
to it in all lands, and in all bodies and synods.
That the “Manual” has done this with no in-
considerable success is abundantly shown by the
almost universal response of approval which has
greeted it from the most diverse sections of thc
Church, and from the erudite theological pro-
fessor to the unlettered layman. The best testi-
monials, however, are those from Pastors, who
bear witness to the practical helpfulness they have
observed from its circulation in their congrega-
tions. May our great Head and Shepherd bless
it to the furtherance of the efficiency, unity, and
greatness of the Lutheran Church in America!

J. B. R.
Nw Fork, Augus! 1st, 1894.



- INTRODUCTION.

HE Lutheran Church, like Christianity itself,
of which it is a true and faithful exponent,
- needs no apology. Itisits own best evidence of its
right to existence. To know it thoroughly, is to
know the purest and fullest truth of God, given
for human enlightenment, guidance and salvation.
If the way of spiritual safety and eternal life can-
not be found in its confessions and.teachings,
men will seek in vain forit. Protestant Christen-
dom lives upon the principles of faith which the
Lutherans first enunciated, and must die without
them. Even the Roman Catholic communion has
been largely reformed and refashioned by the
testimony of the Lutheran Reformers, and is the
better to-day by reason of the Lutheran Reforma-
tion, which effectually revoiced the teachings of
Apostles and Prophets for our modern world, and
started the springs of freedom for mankind.

It has been the habit of some to look upon the
Lutheran Church as a Church of foreigners.
Though in this country contemporaneously with
the oldest denominations in America, there has
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been a strange slowness of English speaking peo-
ple to take in what the Lutheran Church is, or to
recognize the Rock whence they were hewn.
Hence the necessity for the multiplication of
books of the kind here presented, that false im-
pressions may be done away, and facts brought
out for more intelligent appreciation. Even many
" Lutherans themselves do not half realize what a
cause they represent, and what a heritage they
‘have. It is, therefore, a matter of congratulation
that so many pens of late years have been em-
ployed in the popular setting forth of the history,
faith, and cultus, of this firstborn of the great
“‘Reformation, which is now so rapidly coming to the
“front among the religious denominations in this
country. Nor will this Manual be the least in worth
for the giving of importantinformation onthe topics
‘towhich itis devoted. Withoutassuming respon51-
“bility for every detail of statement contained in
it, we take pleasure in commending it to the
“attention of all who are in search of a brief exhi-
,bition of.the main features and spirit of our
"Evangelical Lutheran Church, all so irenically
given, that few Lutherans, of whatever party,
will find occasion for serious dissent.

: JOSEPH A. SEISS.
‘Philadelphia, July 31s!. r893.
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THE LUTHERAN MANUAL.

" CHAPTER 1.
THE NAME LUTHERAN.

S the name Christian was first given the
disciples of Christ in derision, so those
who adhered to the pure gospel in the era of the
Reformation were derisively styled ‘“Lutherans.”
As Luther was the hero of the Reformation—
the Providential agent of that blessed work—
it was natural that those who clung to his
doctrines should be associated with his name.
Hence, as the Reformation spread throughout
distant quarters of the world, wherever one
would espouse the restored faith, the scornful
remark would be made: “He is a Lutheran,”
and not only was it a mark of obloquy, but also
a badge of danger.
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As the truth advanced however, and gained
larger conquests, history repeated the lesson of
old. For, just as had occurred with the term
Christian, so it issued with Lutheran. That
which had been applied as an epithet of scorn,
became a synonym of honor. Thus, while the
Reformers used the official title: “The Evan-
gelical (from Evangelion, the Greek word for
gospel) Church,”* in common parlance it was called
“The Lutheran Church,” and this popular title in
practice has virtually supplanted the official one.
This has been sometimes urged as objectionable.
It is said by opponents that the Church of Christ
should not be called after any human and imper-
fect person, no matter how illustrious. This
would be true if it at all were meant to supplant
the name Christian. But this itis not. It is first of
all, as termed in the Scripture : “The Church of
Christ;” “The Church of God;” or as called in
the Apostles’ and Nicene Creed: “The Holy
Catholic and Apostolic Church.” In this primary
and generic sense none other than a divine
name dare be applied to it. But for practical
uses, that the diverse phases of christianity may

*«Jts usual title is ‘Evangelical Lutheran Church;’ ‘Evangel-
ical’ being the name; ‘Lutheran’ the surname :” Schaff-Herzg En-
cyclopedia, Vol. II, p. 1370.
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be distinguished from one another, it becomes
necessary to employ particular descriptive titles.

Such secondary appellatives, attached to the
generic christian name have accordingly become
universal. Thus we speak of the Romanist,
Episcopal, Presbyterian, Methodist, Congregation-
alist, etc. churches, all of which secondary names
are based upon merely human forms of govern-
ment and administration. The name Lutheran is
no more objectionable on the ground of finite
limitations than any of these. But on the other
hand, it has this incomparable advantage over all
others, that it emphasizes and keeps in con-
spicuous view the pure evangelical doctrine
which Luther confessed, and for fidelity to which
he stood. This was illustrated in the noble.
response made by the Margrave of Brandenburg,
who challenged for calling himself a Lutheran
‘Christian, answered: “I was not baptized in the
name of Luther: he is not my God and Savior; I do
not rest my faith in him, and am not saved by
him; and therefore, in this sense I am no Luth-
eran. But if I be asked, whether with my heart
and lips, 7 profess the doctrines which God restored
to light by the instrumentality of His blessed
servant Luther, I neither hesitate, nor am ashamed
to call myself a Lutheran. /» this sense I am,
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and, as long as I live, will vemain a Lutheran.
Another benefit of using this name arises from
Luther's unique and marvelous personality.
“Luther,” said the great Melanchthon, “is all in all,
a miracle among men.” Wrote Calvin: “Luther
is the trumpet which has roused the world from
its lethargy—it is not as much Luther who speaks
as God whose lightnings burst from his lips.”
Says the great theologian, Dr. Dorner: “Luther
was the first christian of the modern world—one
of those rare historical figures in which whole
nations recognize their type.” The eminent old
Catholic, Dr. Dollinger, testifies: “It was Luther’s
over-powering greatness and wonderful many-
sidedness that made him the man of his age and
his people. His opponents were colorless and
feeble by the side of his transporting eloquence.
They stammered, he spoke.” The secular histor-

ian, Froude, says of him: “Luther’s eyes were

literally world-wide. Reading his Table-Talk,
one ceases to wonder that this remarkable man
changed the face of the world” The distin-
guished church historian, Dr. Schaff, writes of
him: “No man—save the apostles—deserves so
much to be held in grateful remembrance as
Martin Luther, remarkable alike as a man, as a
christian, as a theologian, as a Bible translator,
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catechist and hymnist, as the bold champion of
the freedom of conscience, and as the chief leader
of the Reformation”* Wrote Carlyle: “I will
call this Luther a true Great Man: Great, not as
a hewn obelisk; but as an Alpine mountain. A
right spiritual Hero anaj Prophet, for whom these
centuries and many that are to come, will be
thankful to Heaven”t The great critic Lessing
uttered this high eulogy: “In such reverence do I
hold Luther, that I rejoice in having been able to
find some defects in him, for I have been, in fact,
in imminent danger of making him an object of
idolatrous veneration;” and even the Roman
Catholic Count Stolberg feels compelled to bear
this testimony to him: ‘“Against Luther’s person
I would not cast a stone. In him, I honor, not
alone one of the grandest spirits that have ever
lived, but a great religiousness also, which never
forsook him.”

When Elijah was caught away in a chariot of
fire to heaven, Elisha implored that a double
portion of the mighty prophet’s spirit might fall
upon him, and so it is of incalculable benefit to
the Church of Christ militant that the spirit of so

* Symposiac on Martin Luther, p. 21.
t Heroes and Hero Worship, p. 127.
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unique a hero of the Lord as this should still in-
spire her columns. The faith, the reverence, the
courage, and the keen spiritual vision of Luther,
are what christendom needs at all times, and
what are specially required to meet the crises and
perils of our day. And experience shows that the :
name Luther, attached to our Church, has kept -
his commanding figure at our head, and that its
influence has been a constant and beneficial in-
spiration. Much of the unswerving loyalty of
the Lutheran Church to the scriptures, and to the
pure gospel of the Reformation, is owing to the
manner in which the rare personality of Luther
has perpetually been held up before her.
Whether then, we consider the name Lutheran,
in its origin, or in the light of the history and
achievements which three-and-a-half centuries
have gathered about it, there is nothing in it to
be defended, or apologized for, but it is a name to
be proud of, and to inscribe boldly on our eccle-
siastical banners. Other distinctive denomina-
tional names are empty and colorless by the side
of it. No title is so fitted to awaken spiritual
enthusiasm as that of the Evangelical LZutheran
Church, and every worthy member of this great
communion can say with a just pride: “I glory in
the name Lutheran; so rich a heritage of spiritual
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blessing has this title bequeathed to our Church,
that we cannot but believe that its selection was
the handiwork of Providence.” :



CHAPTER II.
THE LUTHERAN AN HISTORICAL CHURCH.

HAT the purpose of God to bring salvation to
the world might be carried out, He established
the Church. Under the Old Testament dispen-
sation this existed as the Jewish Church. At
the coming of Christ it was transformed into the
Christian Church. This Christian Church has un-
dergone many vicissitudes, but never has it been
destroyed. For about three centuries, during the
era of the Roman persecutions, we speak of it as
the Early or Primitive Church. Thence from the
era of Constantine it gradually assumes the
Medizval form, the Church of the Middle Ages.
About the tenth century occurred the great
schism between the Greek and Roman wings of
the Church.

When the Roman Catholics contena that
theirs alone is the one old historic Church, the
answer is that the “Greek or Oriental Church is
the oldest in christendom, and for several cen-
turies was the chief bearer of our religion. She
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still occupies the sacred territory of primitive
christianity, and claims most of the Apostolic Sees,
as Jerusalem, Antioch, and the Churches founded
by Paul and John.”* She produced the first
christian literature and used the language spoken
by Christ and His apostles. Did any branch of
christianity possess the exclusive claim to the
descent from the original historic tree, it would
then be the Greek rather than the Romish
branch. '

The great Reformation of the sixteenth century
from which issued the Lutheran Church, did not
originate any new thing. It was a Re-formation,
not a creation. It only restored the old. It tore
away the heap of Medizval rubbish of supersti-
tion and ceremonial under which the pure faith
and simple ritual of the Church had been buried.
It was by the study of the writings of the early
Church fathers, as Augustine, etc., that Luther
was largely led to break free trom Romish error.
And therefore his aim was to return to the purity
of the Primitive and Apostolic Age. He simply
built upon the old “foundation of the apostles and
prophets, Jesus Christ himself being the chief
corner-stone.” “That is exactly what we mean by -

*Schaff-Herzg Encyclopedia—Greek Church, Vol. II, p. goo.
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the German Reformation, which was not a new
development of Christianity, but simply the pro-
cess of scraping off the barnacles that had been
accumulating for fifteen hundred years, and more
and more obstructing Christianity’s progress
through the midst of this storm-tessed world that
it was set here to sail on.”*

Had Luther been a destructive radical, reck-
lessly going on a career of innovation, he would
not have been followed and supported by millions
of the best and wisest of christians. But he was
a judicious conservative, who revered the past.
He knew that there had always been, and always
would be, a true visible Church of Christ. There-
fore he did not by any means break with the
historical continuity of the Christian Church.
When he renounced the Pope this was not re-
nouncing the true Church, but only declaring the
more truly and loyally for it. So he and his fol-
lowers never severed themselves from the ancient
Christian tree, but the decayed and corrupt
branches severed from them, and left them the
representatives of pure historic Christianity.
“Whilst Luther emended the gravest errors and
vices of the Church of Rome, and restored the

*Orthodoxy—C. H. ParkhLurst, D.D.
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Church to a happier condition, he did not frame a
new Church,” says Budeus. *“When the Luther-
ans renounced the Papacy and its abominations,
they took with them the same Bible, the same
Catholic Confessions, the same Holy Faith, and
the same Apostolic Ministry and Sacraments,
which distinguished the Church in the beginning,
and hence the same historic Church-life, which
took its rise in the incarnation of the Son of God,
which trickled feebly through the rubbish and
darkness of the middle ages, and which never
was, or could be, entirely lost.”*

Had the Lutherans rejected anything simply
because Rome held or used it—the position of
some ultra-Protestants—they would thereby, to
that extent have cut themselves off from the true
visible Church. But whatever “of ancient Chris-
tianity, both in faith and usage, had come down
through the middle ages, pure and incorrupt,
they reverently and lovingly retained. And only
that which was unscriptural and a perversion of
the Gospel, did they reject. *“The sacred treas-
ure of true Catholicity, which the Church of early
times had nurtured in the form of Greek-Roman
culture, is taken over—freed from excrescences,

*Dr. Seiss, in Ecclesia Lutherana, p. 34.
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and enriched by those acquisitions of the Middle
Ages that had stood the proof. Its vocation was
to set forth the happy mean.”* Thisleft the Lu-
theran not only a living branch, but the main trunk
of the historical Christian Tree. It was not the
Lutheran, but the Romish phase, which severed
itself from pure primitive Christianity. If there
was an apostacy, a falling away, from the Church
of Christ in the Reformation, it was Rome, and
not the Lutherans who were guilty of it.

And as, then, the Evangelical Lutheran Church
is built upon the pure Word of God and Sacra-
ments of the Lord Jesus Christ and his holy
Apostles; and as her Ministry is descended in
unbroken line from apostolic ordination; and as
she retains the devout usages of the Church in
her primitive purity; she is without doubt a true
historical Christian Church. It is a fact capable
of demonstration that no Church in Faith, Worship,
and Order, is in such accord with the Church
framed by Christ and the Apostles, as the Luth-
eran. With all charity and fraternal feeling toward
christians of other households we may yet truly
say that to no other communion applies so fitly as
to the Lutheran, the title: “The Holy Catholic

*Church History, Kurtz, Vol. III, p. 144.
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and Apostolic Church.” .

In her we see in its most glorious and perfect
form the visible kingdom. of God—the gate to
the holy Jerusalem and heavenly temple above.
And he who adds himself to her membership
may do so in the full confidence that in her is
fulfilled this great investiture of the Lord Jesus
Christ: “Upon this rock I will build My
CHURrcH: and the gates of hell shall not prevail
against it. Matt. xvi: I18.



CHAPTER IIL

THE LUTHERAN CHURCH THE SOURCE OF THE

" OTHER PROTESTANT CHURCHES.

ROTESTANT and Lutheran were originally
synonyms. It was the Lutherans alone

who made the famous protest at Spire in 1529
from which they were called Protestants. And

the indelible connection of this title Protestant-

with all the non-Romish Churches, serves to
stamp them all as generically of Lutheran origin.

When Luther on the 3ist of October, 1517,
nailed his 95 theses to the doors of the Castle-

Church at Wittenberg, the act aroused the

civilized wogld. Says a writer of that time: “The
theses were transmitted to all parts of the earth
as if the angels were their messengers.” Luther’s
hammer awoke the slumbering nations. From
his first stroke, the great Reformatory movement

e — ~ S—
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was begun, and Popes, Councils, and Princes, might
as well have sought to turn the earth backward
on its axis, as to attempt to retard its course.
Everywhere Luther’s books were in men’s hands,
and people were eagerly studying the new and
yet old doctrines. In Switzerland, in France, and
in England, these influences were most powerfully
felt. The great Swiss Reformer, Zwingli, and
the great French Reformer, Calvin, both thank-
fully acknowledged their indebtedness to Luther.

In England, especially, the movement made
itself felt. “Luther’s writings were eagerly
read in England.”* Indeed as early as 1521
official complaint was made to Cardinal Wolsey
“that the University of Oxford is infected with
the heresies of Luther, divers students having a
great number of books of the said perverse
doctrine.” The same year Cardinal Wolsey
issued a rescript condemning Luther’s writings
and ordering all copies to be delivered up within
15 days. Notwithstanding these sharp measures,
a noted writer of that time says: ‘“Lutheranism
increased daily in the University of Oxford.” In
1526 appeared Tyndale’s translation of the New
Testament, evidently inspired by Luther’s trans-

*Church History, Kurtz, Vol. II, p. 313.
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lation of 1522. An Episcopal writer admits of it
that Tyndale “had Luther’s translation before
him and constantly consulted, and often adopted
it.” The same is true of the first authorized
version of the whole English Bible by Coverdale
in 1535. “The Origin of the English Bible is
therefore,” says Dr. Jacobs in his recent learned
volume, “to be traced to German soil and
Lutheran influences.”*

Protestantism, however, as an organized eccle-
siastical movement, dates its origin from the
adoption of the Augsburg Confession, June 25th,
1530. From this time, it was no longer the indi-
vidual work of Luther, but a purified phase of
christendom viz: the Lutheran Church. And
this Augsburg Confession, which was wholly and
distinctively ~ Lutheran, laid the doctrinal
foundation of all the other Protestant Churches.
Says D’'Aubigne, the Reformed historian, of it:
“The Augsburg Confession will ever remain one

of the master-pieces of the human mind, enlight-

ened by the spirit of God.”t Writes the Presby-
terian, Dr. Schaff: “The Augsburg Confession will
everbecherished asoneofthe noblest monuments of
faith from the Pentecostal period of Protestantism.

*«The Lutheran Movement in England.” Jacobs, p. 219.
fHistory of the Reformation, p. 497.
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Its influence extends far beyond the Lutheran
Church. 7 struck the fkey note to the other evan-
gelical confessions” And says Gieseler, the great
Reformed Church historian: “If the question be,
which among all Protestant Confessions, is
best adapted for forming a union among Protes-
tant Churches, we declare ourselves unreservedly
for the Augsburg Confession.” Dr. Krauth
writes: “In it the very heart of the gospel beat
again. To it, under God, more than to any other
cause, the whole Protestant world owes civil and
religious freedom.”* And the scholarly Bishop
Whittingham, of Maryland, speaking for the
Protestant Episcopal Church, says: ‘“The Augs-
burg Confession is the source of the Thirty-nine
Articles of the Church of England and America—
their prototype in form, their model in doctrine,and
the very foundation of many of their expressions.”t
This is most natural, since the Thirty-nine Articles
(Episcopal) were not adopted until the year 1563,
when the Reformation had already been fought
and won under the Augsburg Confession, which
appeared 33 years, or a whole generation earlier.
The Westminster Confession (Presbyterian) was

*Conservative Reformation, p. 258.

tLutheran Origin of the Thirty-nine Articles of the Anglican
Church—Dr. J. G. Morris.



18

not adopted until 1648, a full century later, and
some of the confessions of the other leading .
Protestant Churches are quite modern. It was
inevitable, therefore, that all these should have
been substantially drawn from the Augsburg
Confession, i. e. were Lutheran in their origin.
History, moreover, shows that the English
Reformation was not only due directly to Luther
and Lutheranism, but was on the very point of
ecclesiastically joining the new movement. Soon
after the adoption of the Augsburg Confession, viz.
in 1535, an official English commission was sent to
Wittenberg, where after lengthy conferences with
Luther and Melanchthon, thirteen doctrinal articles
were mutually adopted in which the King of
England “agrees to promote the gospel of Christ
and the pure doctrine of faith according to the
mode in which it was confessed in the Diet of
Augsburg.” These negotiations after continuing
for years, finally failed, and the Church of Eng-
land was not amalgamated with the Lutheran
Church. But not only did the essential identity
of their confession remain, but their forms of wor-
ship were chietly taken from Luther’s service,
and in America the Episcopal Church officially
styles herself, Protestant, which as we have
shown, historically signifies Lutheran. “Luth-
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eranism was, in fact, the exact shade which
colored the minds of Queen Elizabeth, and of the
divines who held to her. Her altar was precisely
the Lutheran altar: her opinions were represented
in almost a continuous line by one divine after
another down to our time.”* The Lutheran
belief of Elizabeth is shown by her noted words:

Christ was the Word that spake it,
He took the bread and brake it,
And what that Word did make it,
That I receive and take it.

In the face of these indubitable historical facts,
how utterly groundless is the claim sometimes
put forth that the Episcopal Church ot England
and America stands alone in this respect, that it
is independent of the Lutheran Reformation, and
has had a continuous existence from the apostolic
time apart alike from the Romish Church, and
from the great religious awakening of the XVI
century! When Luther appeared, and.the Luth-
eran Church arose, there was but one great
ecclesiastical system dominating christendom, and
holding the civilized world in its grasp viz: the
Roman Catholic Church. To Luther and the
‘Lutheran Church, therefore, all the now existing-
non-Romish Churches owe their origin and

*Christian Institutions, Dean Stanley, p. 89.



20

their general character.  And of all these
Churches not one has been so directly dependent
upon the Lutheran, and has so nearly reproduced
it in doctrine and worship as the Episcopal.

The Lutheran Church then is without exception
THE SOURCE of the other Reformed churches. To
her belongs the proud title: “Mother of Protest-
antism.” “The Reformation of the Sixteenth
Century is the mother or grandmother of at least
half a dozen families of evangelical denominations
not counting the subdivisions.”* And as
daughters should venerate their mother, so
affectionately should the various Protestant
churches regard and venerate her as “the rock
whence they were hewn.” It is the truism of
history that the Lutheran is the parént Evangeli-
cal Church. She is the mother of Protestantism.
Historically all other Evangelical churches have
sprung from her."}

*Schaff’s Church History, Vol. VII, p. 9.
+The Lutherans in America, Wolf, p. 505.




CHAPTER IV.
THE LUTHERAN CHURCH AND THE WORD OF GOD.

HE corner stone of the Lutheran Church is
Holy Scripture. From the day that Luther
found the Bible in the University at Erfurt, the
Reformation was born. In that sacred volume
lay the germ of the mighty movement that was
_about to recreate the world. It was by the study
of the Word of God that Luther became en-
lightened as to the errors of Romanism, and it
was with this sword of the spirit that he led forth
the Church from her bondage, to the liberty and
progress of the modern era. It was on the rock of
‘the Holy Scriptures as over against the edicts
of Popes and the decrees of Councils that Luther
planted himself at Worms—that “scene” which
Froude calls “the finest in modern history,”—
when he uttered the memorable words: “Here I
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stand, I cannot do otherwise; God help me,
Amen!” ‘

Accordingly, Luther’s first great work was to
_ translate the Bible and place it, in the simplest
language, in the hands of the people. Preaching,
too, at once resumed the chief place from which
it had been supplanted in the Mediaval services.
From Luther's own pulpit in Wittenberg and
from Lutheran pulpits everywhere the Word of
God resounded, as it did of old when Christ and
his Apostles “came preaching the kingdom of
God.” And when the Augsburg  confession was
set forth as the chief symbol of the Lutheran
faith, it was a mere republication of the teaching
of Holy Scripture. Accordingly when the Roman
Catholic Duke of Bavaria said to the theologian
Eck: “Can you refute by sound reasons, this
their confession?” “With the writings of the"
Apostles and Pyophets—no,” replied Eck; “but
with those of the Fathers and Councils—yes.”
“I understand,” replied the Duke, “the Lutherans
according to you, are in the Scripture;-and we
are outside.” ’

And this peculiarity still characterizes the
‘Lutheran Church, not only as over against the
Roman, but even measurably the Reforméd
Churches. The position of Lutheranism in
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respect to the Word of God is unique. In no
christian communion does it hold so unequivocably
the place of absolute authority. Such was the
reverence of Luther for the Bible that he does
not scruple to say that we must look upon the
Scripture as “if God himself had spoken therein,”
and he calls the Holy Spirit “the most clear and
simple writer there is in heaven and on earth.”*
And this same reverence has passed into the
Church holding his name. For, while we gladly
concede the - prominence which all christian
Churches, Greek, Roman, and Reformed, give to
the Scripture, yet the Bible does hold a special
pre-eminence in the Lutheran Church, such as it
has not elsewhere.

With it the Word of God is the chief Means
of Grace. Itis the source of the efficacy of the
Sacraments. It is the seed of the spiritual life.
It is the organ of our personal relation to Christ
by which He lives in the believer. It is the
instrument of sanctification, the formative power
of growth in grace, “Sanctify them through thy
truth, thy Word is truth” (John xvii; 17). And
it is the only infallible rule of faith and practxce
The Word, therefore, in the Lutheran Church is

*Walch—XVIII, pp. 1456, 1602,
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the supreme and all sufficient spiritual agent.
Nor is it held as necessary to its effect that it be
attended with concomitant agencies and appliances
of human wisdom and “human machinery.” But
rather do these supplant and enfeeble it, even as
Oetinger complained that the followers of Zinzen-
dorf placed more reliance upon the singing of his
emotional hymns than they did upon the Word
of God. For when simply and purely preached
it exerts its utmost spiritual influence: “That
your faith should not stand in .the wisdom of
men, but in the power of God” (I. Cor. ii; 5). It
therefore, is the staple of Lutheran preaching, and
the centre of every Lutheran service..

No Church so closely moulds its confessions, =

its theology, its liturgical services, its hymnology,
its devotional literature, and its simple christian
life after the Scriptures, as does the Lutheran.

With her the Church stands by and depends
upon the authority of Scripture, and not Scripture
upon the authority of the Church.

Emphatically among her ecclesiastical sisters
may she wear the title: The*Bible Church. Fitly
thus does the historian Kurtz, termr her: “The
Church of the pure doctrine.” And Dr. Schaff
says of her: “The Lutheran Church meditated
over the deepest mysteries of divine grace and
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brought to light many treasures of knowledge
from the mines of revelation. She can point to
an unbroken succession of learned divines who
devoted their whole life to the investigation of
saving truth.”* The Lutheran Church accord-
ingly has no sympathy with the low and loose
views current in many Protestant quarters, re-
specting the sacred oracles. She does not con-
sider the Biblé as merely the imperfect record of
a divine revelation, but she regards it as that
revelation. She does not think that the Scriptures
merely contain the Word of God, but that they
are the Word of God. She does not view the
Scriptures as a promiscuous intermixture of

human error and divine wisdom, but as absolute
and unmixed truth. To her the Bible is “The

Word of God which liveth and abideth forever.”
(I. Pet. i; 23.) For her the Bible is no book of
man’s origin, but in it she hears the voice of
“God, who at sundry times and in divers manners
spake in times past unto the fathers by the
prophets.” (Heb. i; 1.) And therefore she does
not receive the Bible with conditions and com-
promising qualifications, but she receives it as
reverently as did St. Paul, to wit: “For I neither

*Lutheranism and Reform, p. 174.
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received it of man, neither was I taught it, but by
the revelation of Jesus Christ.” Gal. i; 12.

The Lutheran Church does not then with one
breath receive the Scriptures, while with the
other she invalidates them by a low theory of
inspiration, but to her they present “not the words
which man’s wisdom teacheth, but which the
Holy Ghost teacheth.” (I. Cor.ii; 13.) Therefore
her position is that which Dorner quotes as that
of Luther, viz.: “God in revelation is God in the
Word. In the Word thou shouldst hear nothing
else than thy God speaking to thee.”* Or as the
great theologian, Gerhard, writes : “ Although God
did not directly write the Scriptures, yet it is God
and indeed God alone, who inspired the prophets
and apostles, not only as they spoke, but also as
they wrote; and He made use of their lips, their
tongues, their hands, their pen.”’t

The Lutheran Church then regards the Scrip-
tures as the revelation of God’s Word and Will,
and hence the one only infallible rule of faith and
practice. By this standard, therefore, she frames
her creed, moulds her theology, and shapes her
system of ethics. And with these high views of
Scripture, she does not stumble at what that

*History of Protestant Theology, Vol. I, p. 107.
$Schmid’s Lutheran Theology, p. 69.
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Word reveals. What God affirms she receives
“with implicit faith, believing that His power is
equal to His word, and that what He says He can
do. Hence she does not hesitate where the
Scripture doctrine involves a mystery. But
despite the arguments of the skeptical reason,
and the sneers and taunts of infidels, “as a little
child” she “receives with meekness the engrafted
Word.” (]ames i; 21.)

As Luther, in the colossal bronze group at
Worms, stands with the open Bible in his hand,
and his face upturned to heaven—the noblest
artistic impersonation of moral grandeur in the
world—so does the Evangelical Lutheran Church
stand upon.the impregnable rock of Holy Scrip-
ture. And it is this Rock upon which, as a
Lutheran Conference has recently declared in
Berlin, “the wisdom of this world will be rent
asunder.”



CHAPTER V.

JUSTIFICATION BY FAITH THE CENTRAL LUTHERAN

DOCTRINE.

F the Word of God, as the sole fountain of
authority for the christian conscience, as over
against the authority of Popes and Councils, was
the chief means of the Reformation, the doctrine
of that Word most potent in the movement was
Justification by Faith. - This central truth of the
New Testament, involving the very heart of
Christ’s incarnation and redemptive work, had
been lost sight of during the Middle Ages.
Instead of teaching that the sinner was justified
freely by faith in Christ’s blood and righteousness,
justification had been made dependent on human
works and merits and narrowed to priestly inter-
vention. Consequently a system of penances,
indulgences, masses, repititions, and monkish
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routine, had come in vogue, instead of simple
spiritual piety. Not only did these heavily burden
and oppress the conscience, but they placed a
bar between the soul and its immediate living
intercourse with the Savior. All christendom was
groaning under this intolerable perversion.

But when Luther had reopened the Bible, and
studied it carefully for himself, he discovered this
lost cardinal principle of christianity. Especially
one day, when on a pious pilgrimage to Rome,
while, as a work of penance, climbing Pilate’s
staircase, the Pauline passage: “The just shall
live by Faith,” flashed upon his mind. Then it
was, that he also saw the falsity and absurdity of
_ this whole system of meritorious works. He
realized that it was a total misconception of the
gospel. . That it was the servile routine of the
slave and not the loving, joyous obedience of the
Son. At this discovery a great burden rolled
from Luther’s soul. He saw that what all his
monastic penances and self-mortifications failed
- to procure, was freely offered him through sim-
ple trust in the all atoning merits of the crucified
Lamb of God. Then Luther for the first time
experienced true and perfect spiritual peace. He
had now, so to speak, found the key of the lost
Paradise. And he now goes forth from his closet.
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where God has made him a free man in Christ
Jesus, to give this boon of spiritual freedom to
the world.

Henceforth this becomes “the one central
point in Luther’s heart and life, in his theology
and in the testimony of the Church called after
him, namely, the clearness, firmness, and joyful-
ness, of that justifying taith which was, then, for
the first time since the days of the apostles,
restored in its fullness to the Christian Chutch.”
Wielding in his unique personality this vital
Evangelical doctrine he broke the Papal bondage
of a thousand years, reformed the corrupted
Church of Christ, created a new historic epoch,
opened the door of the modern era, and trans-
formed the whole condition of man. That we
are “justified by faith,” that this faith introduces
us into a personal union with Christ, and that
this new spiritual life issues in good works—this
pivotal gospel truth—is the explanation of all our
~ unwonted modern progress. The superior
enlightenment of Protestant over Romish nations,
the greater spirituality and practical piety of
Protestant peoples, and the unfettered advance
of education, liberty, and the arts and sciences,
since the reformation, are all owing to this vital
evangelical principle.
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And if this is the chief factor that differentiates
Lutheranism from Romanism, it also to no small
degree distinguishes the Lutheran from the
Reformed Churches. For, while the Reformed
Churches owe their origin to this same principle,
and more or less hold and confess it, yet they by
no means have the clear grasp of it had by
the Lutheran Church. It does not with them
hold the primary place that it does in Lutheranism,
whereit is, as Luther termed it, the articulus stantis
aut cadentis ecclesiae, i. e. article of the standing or
falling of the Christian Church. For example, in
the Calvinistic system, while Justification by Faith
has a place, it is yet made secondary to the abso-
lute sovereignty and deécree of God, which,
without any sphere for man’s voluntary action, is
the sole cause of faith. “The Lutheran Church
has always been a unit in the rejection of those
gloomy errors which centre in the theory of
absolute election to faith.- While she never
swerved from the fundamental truth that salvation
is by grace alone, she just as firmly maintained
the other fundamental truth, that salvation is by
faith alone, as the only means by which the soul
can appropriate the merits of Christ.”* “Angli-

*Distinctive Doctrinesand Usages of the Lutheran Church, p.29
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canism has sought to confine Christ's grace to
narrow channels. Methodism often dims His
crown by its conjunction of experiences and
works with grace.”* - Lutheran theology on the
other hand is Christo-centric. All revolves about
_Christ as the shining centre. And as a matter of
fact there is a wide spread degeneracy in much
Protestant teaching in regard to this great central
article of Justification by Faith. In how many
pulpits is the death of Christ on the cross robbed
of all its significance as a vicarious sacrifice, and
reduced to a mere moral example. That he was
the infinitely precious offering over against an
infinite guilt of sin; that He by His suffering
paid man’s full penalty; and that we have
remission of sins through His blood; is not only
ignored but openly denied, and even represented
as morally unjust and revolting. A far worse and
more fatal error this than that Romish perversion
against which Luther raised his protest!

And others, thoroughly evangelical in most
respects, still misconceive and misjudge this great
principle of Lutheranism. Thus, the late Canon
Liddon speaks slightingly of “Luther’s imputa-
tion doctrine,” as one for which he had “no

*Lutherans in America, Wolf, p. 519.
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sympathy, as it often led to lax morality, etc.,’
and then adds condescendingly that “good
Lutherans are always better than their theory.”*
Yet the Gospel does not fear that it will “lead to
lax morality” when it makes salvation conditional
on faith alone saying: “ He that believeth on the
Son hath everlasting life.” (John iii; 36.) Nor
was St. Paul fearful that this doctrine of Ghrist
would lead to fruitlessness in good works, when
he declared : “ Therefore we conclude that a man
is justified by faith without the deeds of the law.”
(Rom. iii; 28.) This idea that the Lutheran
doctrine fosters indifference to good works,
whether urged by Romanists or Protestants, is
an utter perversion both of Scriptural and Luth-
eran teaching. The Scripture teaches definitely
and cumulatively that the ground of our justifica-
tion is solely and absolutely the blood and right-
eousness of Christ, and that the condition or
means of our justification is faith which lays hold
upon the great “propitiation for sinners.” But
this is not a mere intellectual assent, such as
Canon Liddon speaks of, or Paul, when he says:
“The devils believe and tremble.” Butit.is a
«Faith which worketh by love.” (Gal.v;6.) A

*Magazine of Christian Literature, March, 18go.
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faith quickened by, aglow with, and fruitful
unto  love. And the outcome and test of this
living faith are good works. The sinner forgiven
much loves much. The greater the free love and
pardon of Christ, the greater his impulse toward
a life of grateful, good works. The new life born
of faith is the Christ-life of love to God and the
service of fellowmen. By their fruits ye shall
know them.” And this vital Protestant prin-
ciple has so illustrated its practical force in the
moral regeneration of the world as to render
quite superfluous any vindication of it.

Two fundamental departures from the evangeli-
cal tenet of justification are conspicuous in the
Protestantism of to-day. One is that which dis-
connects Faith from its scriptural relation to the
Church. For while Faith is the sole condition of
salvation it is mediated through the Word and
Sacraments. Saving faith is generated by the
Holy Scriptures and nurtured by the Sacraments.
That Faith is thus given through the Means of
Grace, and not to be violently disjoined from
God'’s historical instrumentality for salvation—the
Church—is the true evangelical order.

The other current error is the position so
frequently heralded from Protestant pulpits that
doctrines, beliefs, and confessions, have little or
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nothing to do with christianity, that it matters
not what a man believes, but only what he does.
Life is made the all important thing, and Faith
quite relegated to the background, as altogether
indifferent. The Lutheran Christian sees here
simply bald Judaism or Paganism. This is the
inversion and invalidation of the Gospel teaching.
“Believe in the Lord Jesus Christ and thou shalt
be saved,” (Acts xvi; 31.) was the apostolic
message. This preaching, which was “to the
Greeks foolishness” and ““to the Jews a stone of
stumbling,” carried with it “the power of God,”
and changed the face of the world. In the divine
plan Faith precedes and orders Life. We are
“justified by Faith,” and the vital principle thus
imparted “works by Love,” to the production of
the new christian life. Thus, what we believe we
do, is the Christian answer to Jew, Pagan, and
Infidel. ““The great thing in true Religion is the
Faith—the Creed—the facts and doctrines on
which the soul rests for peace and salvation.
There can be no right Religion without a right
Faith.”* «“Credo”—I believe—is the confession
which lies at the very starting point. of the
christian course.

*The Golaen Altar, J. A. Seiss, D.D., LL.D., p. 11.
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The open ‘and tacit assaults thus made upon
this great material principle of the Reformation,
show.what vital departures are taking place from
the Evangelical doctrines of Luther and the
Reformers, and that the Lutheran must needs
stand for the truth to-day as of old. As, then,
the central doctrine of her theological system,
the great distinctive article of her Church, and
the root principle of all her works of practical
piety, Lutheranism writes upon the banner which
she holds up before a lost race this sentence—
the very heart of the Gospel of Christ—*JusTI-
FICATION BY Fartu.”



CHAPTER VL

THE SACRAMENTS IN THE LUTHERAN CHURCH.

ACRAMENT is the Latin form of the New
Testament Greek word, “ Musterion,” whence
comes our English word Mystery. . The Sacra-
ments  thus denote the sacred mysteries of
Christianity—the holiest ordinances of our
religion. The two Sacraments—Baptism and the
Lord’s Supper—were instituted by our Lord
Jesus Christ.

The nature and intent of the Sacraments are
thus defined in Lutheran theology: “They are
holy rites, appointed by God, through which, by
means of visible signs, grace is imparted to man.”*
That is, God has instituted the Holy Sacraments
to convey  renewing grace to the soul. In
each Sacrament, therefore, there are two  factors,

*Doctrinal Theology of the Lutheran Church, Schmid p. §37.
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the divine invisible gift, and the earthly visible
sign. And the relation between the two is that
the latter is the instrument, or means of the
former. That is, the visible element is the vessel
through which the invisible gift is conveyed
and given, as it is written: “This treasure we
have in earthen vessels.” (2. Cor. iv; 7.) Thus,
in the Sacrament of Baptism the outward element
is water, and the invisible grace offered, or given
through the water 1is spiritual washing or
regeneration. So, in the Lord’s Supper, the out-
ward, or visible elements arc Bread and Wine,
and the invisible elements given through them
are the Body and Blood of Christ.

These two elements are not to be confused
or mixed together, neither are they to be sepa-
rated one from the other. But they are to be
connected by this sacramental union, viz. that one
is the vessel, or means of the other. To get the
invisible gift the outward element must be
used. “What, therefore, God hath joined

together, let not man put asunder.” The Sacra- -

ments thus are not mere figures or signs, but
they are means of grace. What they signify they
also convey. They are the earthly instruments
of God’s blessed spiritual gifts. And as they are
the institutions of God, so man’s faith or unbelief
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can neither make nor unmake them. It can but
determine their effect. He who observes them
with faith receives their grace to his unspeakable
good, and he who observes them impenitently
profanes their gift to his nameless hurt. “Religion
[according to the Lutheran conception] is not the
Puritan idea of God’s Law, but the Gospel idea
of God’s Love. Yet God’s love is not as loose
as are the prevailing views of it. It has an
appointed way of making men righteous. And
this way is not a vague, individualistic influence
of the Holy Spirit over men’s impulses and emo-
tions, but it is a way of definite and objective
means of Grace through which alone the Holy
Spirit ordinarily works. These means of Grace
are His Word, which both regenerates and
strengthens, and two Sacraments, one of which
implants the new life, while the other feeds it.
To Lutherans then, the Gospel of God’s love,
revealed in Christ and received through Christ’s
means of grace, is the sum and substance of all.”*

Such is the Lutheran doctrine of the Holy
Sacraments. It complies with the Scriptural -
teaching, which' always unites divine grace with
the outward sacramental elements. And it does

*The Lutheran Church, Rev, Theo. C. Schmauk. -
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no violence to our senses which show us that no
change has taken place in the elements, which
simply remain as before, viz. natural Water, Bread
and Wine.

But this view of the Sacraments, as held by
the Lutherans, we at once notice is clearly distinct
from that held both by the Roman Catholics, and
by the other Protestant Churches. The Roman
Catholics mix the outward element and the invis-
ible _grace, saying that one is changed into the
other. This view contradicts the evidence of the
senses. And the other Protestant Churches vio-
lently disjoin and separate the invisible and the
visible elements, for they deny that the latter are
instruments of the former. They teach that the
earthly elements are only figures or signs, and
not means of grace. That the participant receives
no grace whatever through the sacramental
elements. Whatever blessing he experiences at
the time he receives through his mind or spirit.
apart from the direct external use. This latter
view contradicts the teaching of Scripture. It
also deprives the Sacrament of all direct efficacy.
And the question at once arises, if God did not
mean them to be the instruments of any blessing,
why did He institute them, and ordain their
observance? But how much more natural it is
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to think that what divine wisdom and beneficence
have set up with such solemn sanctions, are not
empty signs, but richly filled vessels—are not
utterly devoid of efficacy, but clothed with spirit-
ual might and power. From this presentation,
the incomparably purer, richer, and more
Scriptural view of the Sacraments held by the
Lutheran Church, than that held by either the
Roman or Reformed Churches, will appear.

It is sometimes charged upon the Lutheran
Church that she teaches Sacramentarianism, i. e.
that the Sacraments will produce their effects with-
out faith, or-a worthy spiritual state, and that she
exalts the Sacraments over the Word of God.
Both these charges are fully refuted by our highest
authorities. Article XIII of the Augsburg Con-
fession teaches of the Use of Sacraments:
“Therefore men must use Sacraments so as to
join faith with them, which believes the promises
that are offered and declared unto us by the
Sacraments. Wherefore they condemn those
who teach that the Sacraments do justify by the
work done, and do not teach that faitk is requisite
in the use of Sacraments.” The same views are
constantly upheld by our representative theologi-
cal writers. Thus, says that prince of Lutheran
theologians, Chemnitz: “The efficacy of the
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Sacraments is not such as if through them God in-
fused, and, as it were, impressed grace and salva-
tion, even on unbelievers or believers.”* So also,
Hollazius: “The Sacraments confer no grace on
adults, unless when offered, they receive it, by true
faith, which existed in their hearts previously.”*
All Lutherans urge the necessity of moral fitness
for the Sacrament, and likewise attach all its
efficacy to the Word of God. As Augustine says
the Sacrament is “the visible word,” so our theo-
logians teach that “strictly speaking there is but
one means of salvation, which is distinguished
as the audzble and visible word.”t It is as Luther
says in the Catechism: **The eating and drink-
ing, indeed, do not produce these great effects,
but THE Worps which stand here.”

The Lutheran Church, then, teaches so just
and discriminating a significance of the Word and
Sacraments that we may fitly apply to her the
striking apothegm of Claus Harms, when in 1817
he raised the banner of evangelical christianity
against the devastating inundation of unbelief, viz:
I. “The Roman Catholic Church is a glorious
Church; she holds and forms herself pre-emi-

*Doctrinal Theology of the Lutheran Church, p. 550.
+Ibid—Quenstedt, p. 538.
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nently by the Sacrament. II. The Reformed
Church is a glorious Church; she holds and forms
herself pre-eminently by the Word of God.
I1I. More glorious than either is the Evangeli-
cal Lutheran Church; she holds and forms her-
self pre-eminently by the Sacrament and the
Word of God.”* ‘

This one point alone, the true scriptural teaching
of the Lutheran Church respecting the Holy
Sacraments, gives to her a pre-eminence in
Christendom, clothes her with a lever of spiritual
power, and makes her the custodian of an
incomparable divine treasure, which, while it
holds the promise of such great things for her
future, should also stimulate inviolable devotion
on the part of her members.

*Kahnis’ Ilistory of German Protestantism, p. 225.



CHAPTER VIL
THE LUTHERAN DOCTRINE OF BAPTISM.

UTHERANS teach that Baptism, according
to the Scriptures, is the initial Sacrament.
It is the door of entrance into the visible king-
dom of God. Itis the seal of the new covenant
of our Lord Jesus Christ. It is the gate of
admission into the Holy Christian Church. It is
the beginning of the christian life. Accordingly
it differs from the Lord’s Supper in that it is
administered but once, at the beginning of the
spiritual life, whereas the Lord’'s Supper, as the
sacrament of renewal, must Dbe continually
repeated. ' :

Let us look at the Nature, Mode, and Subjects .

of Baptism, in the Lutheran Church.
I. Nature. Baptism as a Sacrament, illus-
trates the truths laid down in the last chapter.
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«By Baptism,” says the IXth Article of the
Augsburg Confession, “grace is offered.” It is
then no mere symbolic rite, but it is a means of
grace, conveying to the subject the spiritual gift
which it typifies. What is this Baptismal grace?
The Scriptures answer: ‘“Except a man be oz
of waler and of the Spirit, he cannot enter into
the kingdom of God.” (John iii; 5.) “Be baptized
and wask away thy sins.” (Acts xxii; 16.)
““According to His mercy He saved us, by the
washing of regeneration and renewing of the
Holy Ghost.” (Titus iii; 5.)

These and corresponding passages show that
Baptism is the bodily application of water with
faith, and-that the divine grace therein offered is
new spiritual birth, or regeneration, by the gift
of the Holy Spirit. This is the Lutheran teach-
ing, as Luther defines in the catechism: “When
connected with the Word of God, it is a Baptism
i. e. a gracious water of life and a ‘washing of
regeneration’ in the Holy Ghost.” Baptism then
is the sacramental rite instituted as the ordinary
means of the beginning of the new spiritual life
in the soul. Where there is a trinal application
of water, with the words of Institution, and a
believing heart, there the Holy Ghost is out-
poured to cleanse original and actual sin, and to
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recreate the personality in the divine image.

“Reason” indeed says Luther, ‘“can never
understand how Baptism is a laver of regeneration,
but what God says is true whether my senses
corroborate it or not. He is omnipotent and can
fulfill His Word.”* This Baptismal Grace is not
conveyed magically, but only in accordance with
the Scriptural conditions. It can, too, be lost,
and assuredly will, unless “That good thing which
was committed unto thee,” thou “keep by the
Holy Ghost which dwelleth in us.” (II. Tim. i; 14.)
_ Very precious, rich, and comforting, thus is
Baptism according to the Lutheran view, pre-
senting a wide contrast to the superficial views
too largely prevalent respecting this Holy
Sacrament. »

II.  Swbjects. Is this Sacrament to be admin-
istered alone to adults, or also to children? The
Augsburg Confession gives this direct answer:
“Children are to be baptized, who by Baptism,
being offered to God, are received into divine
favor.” So also Luther writes: “We must
declare it #s a simple fact, that a child, which by
nature is oppressed with sin and death, begins
eternal life at the time of its Baptism.”t That

*House Postils, Vol. I, pp. 296 and 298.
+House Postils, Vol. II, p. 337.
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baptism of Children was the primary design and
rule—adult baptism being the exception, in such
cases where the Sacrament had been neglected—
is shown by the general tenor, and individual state-
ments of Scripture; by the Apostolic Baptisms; and
by the practice of the primitive Christian Church.
_a. The analogy of Baptism to Circumcision in
the Scriptures sustains the Lutheran view. Cir-
cumcision was the Old Testament rite of admission
into God’s covenant. Now, as it was administered
to children at eight days old, the conclusion is
irresistible that Baptism, ordained by Christ to
take the place of circumcision, must also be
designed for children. Where is the authority
for supposing that little children who even “under
the law,” were admitted into the Jewish Church,
should under the “new covenant” of “grace and
truth,” be excluded from the Christian Church?
How directly contrary this would be to those -
tender words of Jesus: “Suffer the little children
to come unto me, and forbid them not; for of
such is the kingdom of God.” (Mark x; 14.)
And also to the declaration of St. Peter, on the
Pentecostal day, when the Church was founded:
“For the promise is unto you, and to your
children.” (Acts ii; 39.)

b. The Houschold Baptisms of the apostles
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show the same. Thus, when Paul “baptized
Lydia and hzr houschold” (Acts xvi; 15), and when
the jailer was “baptized and all his” (Acts xvi;
33), or when Paul says: “I baptized the household
of Stephanus” (I. Cor. 1; 16), is it not manifest
that the “household” and “all his,” and like
phrases, were specially meant to include the little .
ones of the domestic circle?

¢. Primitive Church Practice.  Origen, one of
the most learned fathers of the early Christian
Church, who was born in the year 185, when
those would be living whose fathers could have
witnessed the apostolic practice, writes: “The
Church has received it from the apostles that
infants are to be baptized.” And what is alto-
gether conclusive, is that in the year 252 an
ecclesiastical council of sixty-six bishops convened
at Carthage delivered the decision: “It is our
unanimous. opinion that baptism must be refused
to no human being, so soon as he is born.”
Truly, therefore, does Dr. F. W. Conrad say:
“The early Fathers of the Christian Church,
including Irenaeus, Tertullian, Origen, Justin
Martyr, and others, represent in their writings
that Infant Baptism was a universal custom derived
from the apostles, and the practice was continued
in the entire Christian Church, with a few excep-
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tions, for fifteen hundred years. Furthermore,
inscriptions in the Catacombs of Rome, giving the
ages of 'neophytes or baptized children, also
demonstrate the fact that infant baptism was
practiced after the death of the apostles, in the
first centuries of the Church.”* And the historian,
Guericke, justly remarks: “Without some apos-
tolical tradition, it is wholly inconceivable how the
claim of Baptism to an Apostolical origin could
ever have gained such unhesitating assent, and
been generally adopted even in the 2nd century.”+

The only objection urged against these cumu-
lative testimonies is that a little child cannot have
faith. But does not our Lord answer this, when
he says: “One of these little ones which éelieve
in me.” (Matt. xviii; 6.) Luther interpreted this
as an unconscious faith, discernible to God alone.
Augustine argues that in the case of children:
“The faith of the Church [represented by christian
parents or sponsors, | takes the place of their own
faith.”} As, then, faith in the adult is necessary
to salvation, but children can be saved without
faith, so though faith in an adult be necessary to
Baptism, yet children can be baptized, and receive

*On the Lutheran Doctrine of Baptism, p. 133.
$Christian Antiquities, p. 238.
{Neander’s Church History, Vol. II, p. 670.
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baptismal grace, without conscious faith. And
though Baptism is thus the ordinary means of the
regeneration of infants, yet those dying uabaptized
arenotlost. Lutheran theologians hold that not the
want, but the contempt of the sacrament condemns.
Our duty is bound by the sacrament, but God’s
grace is not thus bound. He can regenerate and
save where and how He will. Intants dying un-
baptized are saved. Those responsible for their
baptism will be held answerable for the neglect.*

The New York /Zndependent has lately shown,
by carefully tabulated statistics of all religious
denominations in the United States, that the pro-
portion of Infant Baptisms in the Lutheran Church
is more than twofold larger than that of any other
Protestant Church. And the Waitchman, a leading
Baptist journal, remarks that this is owing to the
Lutheran doctrine of Baptismal grace. ‘Where
there is no belief of direct spiritual efficacy in the
sacrament of Baptism, it is quite natural that the
rite should fall into neglect. This fact accounts
for the alarming decadence of Infant Baptism
among non-Lutheran Churches. The most
powerful Presbyterian Church in New York City,
and perhaps in the U. S., with 2000 members,

*See Luther’s views on this mterestmg point fully cited by
Krauth on Augsburg Confession, p. 63.
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lately reported but 21 Infant Baptisms for the
year. A very significant illustration this, that
belief in a power of God in the Sacraments is
necessary to maintain their observance.

II1. Mode. The Lutheran Church practices
Affusion, i. e. pouring or sprinkling. The mode
of baptism is not positively indicated in Scripture.
The Baptism of Christ in the Jordan seems to
indicate pouring. And His baptism is so repre-
sented in the frescoes of the Catacombs, one of
which is supposed to date from the second century.
So also Peter’s question: “Can any man forbid
water, that these should not be baptized?” (Acts
x; 47), certainly indicates the application of
water to the subject, rather than the immersion
of the subject in the water. A very important
testimony as to the practice of the primitive
Church is that given in the recently discovered
““Teaching of the Apostles,” a book dating from
a time quite as old as the formation of our New
Testament canon. It says: “If thou have not
living water, baptize into other water; and if thou
canst net in cold, in warm. But if thou have not
either, pour out water thrice upon the head into the
name of Father, and Son, and Holy Spirit.”* This

*Ante-Nicene Fathers, Vol. VII, p. 879.
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proves beyond a doubt that either immersion or
aspersion was considered a legitimate mode.
That is, the amount of water was not deemed an
essential factor of Baptism. Only those features
of the Sacrament which were capable of universal
use were made absolute. But the mode, depending
upon conditions of climate and of the subject, as
for example, whether sick or well, was left open
for adaptation. Thus immersion, which could be
safely used in a mild country like Palestine, but
would be impracticable in a rigorous one like
Russia, was not designed to be an essential
feature of the rite. But, as pouring or sprinkling
can be used in all countries and under all con-
ditions, it has, with legitimate authority and
judicious propriety, come into well-nigh universal
use. And this is the mode practiced in the
Lutheran Church.




-CHAPTER VIIIL
THE LUTHERAN DOCTRINE OF THE LORD’S SUPPER.

HE most solemn institution founded by Jesus
Christ, the most important public ordinance

of the Christian Church, and that doctrine which
has excited deeper interest and graver discussion
than any other in theology, is the Lord’s Supper.
And it is just this holy and weighty doctrine
which has become more distinctive of Lutheranism
than any other. In fact, as over against the other
Protestant denominations, it may be called the
corner-stone of the Lutheran Church. For the
view of the Lord’s Supper which she holds and
confesses, in harmony with the saints of old, has
been either lost sight of, or definitely repudiated
by the great majority of other Protestants. This
view has been fitly termed—THE REAL PRESENCE.
It is thus defined in Article X of the Augsburg
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Confession: “In the Lord’s Supper the Body and
Blood of Christ are truly present under the form
of bread and wine, and are there communicated
and received.” It will be seen that two objects
are here spoken of as being present in the Lord’s
Supper. One is the Body and Blood of Christ,
the other is the Bread and Wine. The Body
and Blood are the invisible divine element, the
Bread and Wine are the visible earthly element.
And the relation of the two elements is that the
earthly is the means of the heavenly. That is,
by using or appropriating the Bread and Wine
the Body and Blood of Christ are received and
appropriated by the communicant. The one is
not changed into the other, so that the divine and
earthly elements .are confused—which is the
Roman Catholic crror of Transubstantiation. Nor
are the divine and earthly separated, so that the
Body and Blood are not received where the Bread
and Wine are taken—which is the error of the
other Protestant Churches—but the two are com-
bined in an inseparable and yet unmixed union.
This is called the sacramental union. And it is
precisely in harmony with what we have shown
to be the meaning of a Sacrament, viz. an invisible
grace conveyed through a visible, earthly vessel.

Now let us look at the reasons which prove
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this Lutheran doctrine of the Real Presence to
be the only true one. Matthew, Mark, and Luke,
all relate that on the evening of our Lord’s
betrayal he took bread and wine and declared of
them these words: “Take eat: This is my Body,”
—“Drink: For this is my Blood.” To St. Paul,
also, the Lord after His ascension, appeared and
uttered the identical words of this sacramental
formula. As Dean Stanley therefore says of this
fourfold iteration: “ These famous words form the
most incontestable and authentic speech of the
founder of our religion.”* Now, the plain,
natural meaning of these words is that Christ in
the Holy Supper gives us His Body and Blood to
eat and to drink. And the only question between
Lutheran Christians and others is whether He
meant what He said, or whether He did not mean
what He said.

The chief argument advanced to maintain the
opposite view is that our Lord's words were
figurative. But it is a rule of Scripture interpre-
tation that.no revealed word must ever be
interpreted figuratively, where the direct natural
meaning is admissible. On any other principle
all the truths and doctrines of Scripture could bc

*Christian Institutions, p. 95.
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frittered away into tropes and figures, and no
positive revelation would be left. And it seems
quite inconceivable that in this most solemn scene,
and with these words so precise and definite, and
given us in fourfold repetition our Lord could
have been disguising his meaning in symbolic
language. ‘““To suppose that at such a holy time
as this He spoke in metaphor, is contrary to the
solemnity of the occasion, the meaning of the
institution, and the short, precise phrases em-
ployed.”* St. Paul had no conception of a merely
figurative significance, when he challenged unbe-
lief on this very point thus: “The cup of blessing
which we bless is it not the communion [*partici-
pation in,” as the Revised Version margin literally
renders it] of the Blood of Christ?. The Bread
which we break, is it not the communiont of the
Body of Christ?”

For a Lutheran, the incontestable word of
Scripture is sufficient. Yet to make the certainty
more indubitable, we have the unbroken witness

*Schaff-Herzog Encyclopedia—Lord’s Supper, Vol. II, p. 1345.

+The Greck critical scholar, Alford, thus comments on this
passage: ‘koiv@viq, the participation of the Body and Blood of
Christ. The strong literal sense must here be held fast as con-
stituting the very kernel of the Apostle’s argument, If we are to
translate this eéoriv represents, or symbolizes, the argument is
made void.”
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of the Church down through all the ages. Thus
Irenaeus (130 A.D.—202), writes: “When the
mingled cup and the broken bread receive the
words of God, it becomes the Eucharist of the
Body and Blood of Christ.” Ambrose: (340-398)
“We, receiving of one bread and of one cup, are
receivers of the Body of the Lord.” Chrysos-
tom: (344—407) “The Bread which we break, is
it not the communion of the Body of Christ?” So
unanimous is this concurrence that the Church
historian, Ruckert, says: “That the Body and
Blood of Christ were given and received in the
Lord’s Supper, was, from the beginning, the
general faith. No one opposed this in the ancient
Church, not even the Arch-Heretics.”* And
Luther gives this powerful sentence in regard to
it: “This article [the Real Presence] has been
-unanimously held from the beginning of the
Christian Church up to this year 1500, as may
be shown from the writings of the fathers, both
in the Greek and Latin languages—which testi-
mony of the entire, holy Christian Church ought
to be sufficient for us, even if we had nothing
more.”t

With Lutherans philosophical objections to

*Lord’s Supper, p. 297.
tLectter to Albert of Prussia.
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this doctrine are destitute of weight. We believe
that God’s power is equal to His Word, and that
what He says, He can also do. We are only
asked to believe the fact, the manner is and
remains incomprehensible. We have but to do
with the What? We must leave to God the
How? The sacramental union of the divine and
earthly elements is indeed a holy mystery, but no
deeper or more impenetrable than the Incarnation,
or the Resurrection, or the Trinal Unity. We
have but to do as Thomas a2 Kempis so fitly
counsels: ‘“Human reason is feeble and may be
deceived; but true faith cannot be deceived.
Thou oughtest, therefore, to beware of curious
and unprofitable searching into this most profound
sacrament, if thou wilt not be plunged into the
depths of doubt. But go forward with simple and
unquestioning faith, and with reverence approach
this holy sacrament, and whatsoever thou art not
able to understand, commit without care to
Almighty God.”* Where there is this childlike
Christian temper, there will be no difficulty in
receiving the Scriptural and Lutheran view of
the Lord’s Supper.

The difference in the reverence for the Sacra-

*Book IV ; Chap. XVIIIL
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7

ment, and in its practical spiritual efficacy to the
communicant, where the altar is approached with
these strong, rich views, or where it is considered
a mere sign and empty ceremony, is incalculable.
To the latter it is but the memorial and-shadow
of a dead Christ, to the former it is a blessed
communion with the living and glorified Christ.
To the former it is like the mirage of the desert
which invites and then disappoints the thirsty
traveler; to the latter—partaking with a believing
heart—it is a veritable fountain, whence tije Real
Presence flows out transmuting all the landscape
into living green, filling the air with the carols of
hope and the fragrance of joy, the soul irradiated
and entranced by “finding Him whom it liveth.”

The Real Presence is the peerless jewel of the
Evangelical Lutheran Church. No other Pro-
testant confession now professes to teach it. Of
the XXXIX Articles of the Church of England,
for which theé claim is sometimes made, Dean
Stanley truly says that in them ‘“the lion of
Lutheranism and the lamb of Zwinglianism lie
side by side, and it is well that they thus consist,
or they could not mutually subsist.”* Rejecting
Transubstantiation, Consubtantiation, Impanation,

*Christian Institutions, p. 92.
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and every error, which in any way mixes and con-
fuses the divine grace with the earthly means, or
which makes Christ’s corporeal presence a carnal
or physical one, she holds, that after a heavenly and
incomprehensible manner, her Lord makes true
His word, and gives to His believing disciples in
the Holy Supper, His Body as the Bread of their
spiritual life, and His Blood for the remission of
sins.

To bear witness, in the very heart of Pro-
testantism, to this central truth, she has never
wavered during three and a half centuries, and
never will, by God’s help, to the end of time.
And the significance of this stand of the mother,
and greatest Church of Protestantism, can not be
over-estimated, in its bearing on the Christian
world. It deprives Romanism of its most power-
ful shibboleth against Protestantism, viz. that it
has emptied the blessed Sacrament of its spiritual
efficacy. It anchors Lutheranism -safely in the
conservative faith of the whole Christian Church
as over against the deadly inroads of modern
Rationalism.

And it augurs more than anyone can forecast
for the future. Negations are barren, positive

_beliefs grow. After all—amid the ‘mutable

fashions and vagaries of transient times—truth
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abides regnant, the one ever advancing and
dominant force on earth. And most of all does
this hold in things spiritual. With, then, this far- .
reaching truth of the Real Presence, lost from the
coronet of her Protestant sisters, but glittering a
peerless jewel on her brow, the Lutheran Church
will go forward with an incalculable - vantage.
More and more will theologians be won to her
doctrine, and devout Christians rally to her side,
and more and more thereby will she become the
recognized leader in God’'s witness-bearing
Church to mankind.



CHAPTER IX.
LUTHERAN CHURCH POLITY, OR GOVERNMENT.

S the Scriptures prescribe no definite fcrm of
Church organization, the Lutheran, being
pre-eminently a Scriptural Church, does the same.
Ecclesiastical order she holds to be a matter of
freedom, to be determined by the varying
exigencies of the occasion. While doctrine per-
tains to the conscience, order pertains to expedi-
ency. Accordingly, Lutheran Church Polity, or
Government, is different in different countries.
In Denmark, Sweden, Norway, Finland, Iceland,
and Transylvania, it is Episcopal, the Church
being under the government of Bishops and
Arch-Bishops. And that the Lutherans in °
Sweden have what is called the “historic episco-
pate” is admitted by Episcopalians, as the. Bishop
of Connecticut writes of “Swedish Orders”: «If
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anything outside the domain of pure mathematics
may be said to be capable of demonstration, the
reality of the Swedish succession is demonstra-
ted.”* In Germany, again, the Lutheran Church
is under the administration of Superintendents,
Consistories, etc. In America, the form of Church
Constitution is Synodical, and many congrega-
tions are entirely independent.

“The idea of the universal priesthood of all
believers has overthrown in the Lutheran Church
the doctrine of a distinction of essence between
clergy and laity. The ministry is not an order,
but it is a divinely appointed office, to which men
must be rightly called. No imparity exists by
divine right; an hierarchical organization is un-
christian, but a gradation may be observed,
(bishops, superintendents, etc.) as a thing of
human right only. In Sweden the bishops em-
braced the Reformation, and thus secured in that
country an “apostolic succession” in the high-
church sense; though, on the principles of the
Lutheran Church, alike where she has as where
she has not such a succession, it is not regarded
as essential. The ultimate source of power is in
the congregations, that is, in the pastor and ot